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The legal witness of Christ (5:6-8) 
 

1 John 5:6-8 
 

 

  
6
This is the One who came by water and 

blood, Jesus the Christ, not by the water 

only, but by the water and the blood. 

And the Spirit is the one who is 

testifying because the Spirit is the truth. 
7
For there are three who are testifying: 

8
the Spirit and the water and the blood 

and the three are into one.                                       
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Introduction 
Placed alongside the legal aspect of the law of love with all its justice and liberty is the law of the 

witness.  A biblical witness is seen as a legal witness and includes two or three in a legal 

proceeding (Deut. 31:19-21). The most important legal witness in Scripture, however, concerns 

the testimony of God’s truth and salvation. This witness is found in Israel as a nation (Isa. 43:10-

12; 44:8), the prophets (Acts 10:43; 26:22-23), John the Baptist (John 1:7, 15, 32-34; 5:33-34), 

Jesus Christ (John 8:18; 18:37; Rev. 1:5-6), the Holy Spirit (John 15:26; Acts 5:30-32; Rom. 

8:16), signs and wonders (John 2:11; 20:20:30-31; Heb. 2:3-4), and Jesus’ followers (Luke 1:2; 

Acts 1:8; 3:15-16; 5:30-32; 10:41-42).  This section tells us that the two most important 

witnesses we have today are the Holy Spirit and Scripture.  

John gives us a clear distinct answer concerning the unity of Jesus as God coming in the 

flesh to save sinners, and here clearly presentes Jesus as the Messiah – very God who came in 

the flesh. While it is true that the Spirit testifies to our spirit, the Spirit works through the Word 

of God in order to provide a verifiable message concerning Jesus, what His coming in the flesh 

means, and that we require a spotless Lamb as a substitute for our fallen state paying the price 

for the sins of the world.      

 

 

 

5:6.      (This is the One who came by water and 

blood). In an effort to silence the heresy that Jesus was only the Christ when the Spirit came 

upon Him at His baptism but left Him before He died (and many other heresies concerning His 

personhood), John defines Jesus completely as Jesus Christ, the One who came in the flesh, who 

came by water and blood. The near demonstrative pronoun  outov (hotos) dem. pron. n.m.sg., 

“this” expresses “this one” as Jesus Christ – the subject of this phrase, thus “points out” and is 

shown with clearness and certainty the person of Jesus Christ. Jesus Christ is the one that came 

by water and blood – a statement of fact concerning His official earthly ministry as the Son of 

God who takes away the sin of the world (John 1:29). 

The present of  eimi (eimi) Pres. Ind. 3sg., “he is” controls the tense as He exists in a state 

of being, as a simple fact of a past event as is meant by the aorist participle of ercomai 
(erchomai) 2 Aor. Act. Part. n.m.sg., with def. art., “the one that came.” You might say, the One 

that came, exist as Jesus, the Christ. Jesus “is” the One that came “by,” or “through,” as the 

preposition dia is used in the sense of instrumentality, the instrument or medium of Jesus’ 

coming by, or through, udwr (hudor) g.n.sg., “water” and aima (haima) g.n.sg., “blood.”  

 What does it mean to come by water and blood? Dr. Barker provides an overview as he 

writes, “This enigmatic statement has given rise in the church to many interpretations. Augustine 

linked the reference to John 19:34, where the piercing of Jesus’ side produced water and blood. 

Calvin and Luther connected it to John 4 and 6 and saw it in reference to the sacraments. 

Plummer and Candlish related it to OT sacrificial symbolism, the water of purification and the 



blood of the sacrifice. More commentators today, however, agree with Tertullian and see the 

water referring to Jesus’ baptism and the blood to his death on the cross.”
1
   

What does it mean to come by water and blood? Many suggestions have been proposed 

by the statement “He came by water and blood,” but I take the position that this is answering the 

heretic of the day, in particular, answering the error of the Gnostic. Thus, Jesus came by water 

speaks of His baptism and blood refers to His death on the Cross. The four main interpretations 

are: (1) The water associated with Jesus’ baptism and the blood associated with His death (i.e., 

His formal public ministry); (2) the water and blood that came through His incarnation that is 

common to natural birth (i.e., God in the flesh); (3) the water and blood that flowed from His 

side on the cross (John 19:34-35); and (4) the baptism of the believer and the Lords Supper. It 

seems that all but the forth option makes sense in this context, but the context suggests the first 

two options seems more plausible.  

 The first option is plausible because of the historical grammatical understanding of the 

Apostle’s writing concerning the heresy of Gnostics philosophy. The second option is plausible 

because the context flows from verses 1-5 that speak about what it means to be begotten of God 

and born of God, so the natural flow into verses 6-8 concerning the natural birth of Jesus as a real 

man.   

 

 

The water and blood of 1 John 5:6 

Position Meaning Speaks of… 

The water associated with 

Jesus’ baptism and the 

blood associated with His 

death 

His public ministry as the 

Son of God. 

Immanuel 

The water and blood that 

came through His 

incarnation that is common 

to natural birth 

God in the flesh Incarnation 

The water and blood that 

flowed from His side on the 

cross John 19:34-35 

Jesus’ real humanity in a 

verifiable death 

Jesus’ death 

 

 

 

                                   

 

        (Jesus 

the Christ, not by the water only, but by the water and the blood). Many scholars have suggested 

that the secessionists, like Cerinthus and some later Gnostics, said that the Christ-Spirit came on 

Jesus at his baptism but departed before his death; or that, like the Docetists and some later 

Gnostics, the secessionists believed that Jesus was actually baptized but could not actually die, 

being eternal. It is also possible that some Docetists saw in the ‘water and blood’ of John 19:34 

                                                 
1
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the picture of a demigod: Olympian deities in Greek mythology had ichor, a watery substance, 

instead of blood. Thus they may have stressed his divinity at the expense of his humanity.”
2
   

John stops all such claims by the Gnostics, saying that every part of Jesus’s incarnation in 

the flesh is part of the person prophesized in the Old Testament concerning the Christ. Immanuel 

was to be named Ihsouv (Iesous) n.m.sg., Jesus of Hebrew origin from ewvwhy  (Yehoshua’) 

Joshua or Jehoshua, meaning “Jehovah is salvation” (Isa. 7:14; Matt. 1:20-23).    His name thus 

associates the Messiah, the Cristov (Christos) adj.n.m.sg., with def. art., “the Anointed One” of 

the Old Testament with Jesus, the Son of God. To be anointed in the Old Testament context is to 

consecrate a person for a sacred task, so usually priests (Ex. 28:41; Lev. 4:3), kings (1 Sam. 12:3; 

16:13), and prophets (1 Kgs. 19:16; Ps. 105:15) were anointed for service.  

In the case of Jesus, the term Messiah has a dual service role of both suffering (Ps. 22; 

Isa. 53; Zech. 9:9; 12:10; 13:5-7) and reigning (Jer. 23:5-6; 30:1-10; Zech. 14:3), reflecting His 

first and second comings. With the Old Testament concept in mind, the reference to the Messiah 

combines in Jesus’ work three different roles or offices as Prophet, Priest, and King. Thus the 

unique person of Jesus satisfies the three Messianic roles as Prophet (John 6:14; 7:40), Priest in 

the sense of His sacrificial death and ascension to the right hand of the Father as our intercessor 

(Ps. 110:1-2; Heb. 4:14; 10:11-12), but also views His return as King (Rev. 19:16). Jesus is 

referred to as the Son of God, the Son of Man, and the Son of David.      

There is a textural variant here as the Textus Receptus has the definite article “the Christ” 

while the NA27 does not contain the definite article.  The primary teaching in the Old Testament 

concerning the Messiah is that He is known as the Son of God (Psalm 2) who is in fact God 

(Psalm 2:2-3). This is the confounding question Jesus poses to the Jewish leadership in Matthew 

22:41-46 (cf., Psalm 110) that served to shut the mouth of the sceptic – the Messiah is the Son of 

God - very God.  

It is when Jesus is baptized by John the Baptist that the Holy Spirit comes upon Him and 

the Father says, “This is My beloved Son, in whom I am well pleased” (Matt. 3:13-17). Thus, He 

publically enters into His service as the Son of God.  

 

When He had been baptized, Jesus came up immediately from the water; and 

behold, the heavens were opened to Him, and He saw the Spirit of God 

descending like a dove and alighting upon Him. And suddenly a voice came from 

heaven, saying, "This is My beloved Son, in whom I am well pleased." (Matt. 

3:16-17) 

 

Jesus did not come en tw udati “in the water”, or as most translate “with the water” in 

the sense of “in the sphere or element” of water alone as the heretics taught, but by both “the 

water and the blood.” The word  udwr (hudor) d.n.sg., with def. art., “the water” is the common 

word for water, and though water has many biblical metaphors (e.g., as a cleansing symbol in 

baptism (Acts 8:36), as a symbol of the Holy Spirit (Isa. 44:3; John 7:38-39, & etc), here there is 

no reason to take it metaphorically. The sense used here is that Jesus “came” as an historic fact in 

an Old Testament sense of “commissioning” one to a specific service or act. That service was to 

fulfill the Messianic promises of the Old Testament. 

 

Prophetic Offices Concerning Christ 
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Old Testament Office New Testament 

Deut 18:5-18; Mic. 3:1; 

Mal. 4:5-6 

Prophet Matt. 11:7-14; Mark 1:2-4; 

9:11-13; Luke 7:24-27; 

John 6:14; Acts 3:20-22 

Psalm 2 The Messiah Jesus Christ 

 1 Chr. 17:13; Ps. 2:7 Declared the Son of God Matt. 3:17 

2 Sam. 7:4-17; Isa. 9:6-7; 

22:22 Jer. 23:5; 33:15-16; 

Ezek. 37:24-25 

Identified as the Son of 

David 

Matt. 1:1, 21; Luke 1:32-33; 

Rev. 3:7 

Dan. 7:13-14 The Son of Man Matt. 9:6 (forgive sins); 

24:30; 26:64; Mark 13:26; 

14:62; Luke 11:30; 19:10; 

21:27; Rev. 1:13; 14:14 

Gen. 14:18-20; Ps. 110:4 Priest after the order of 

Melchizedek 

Heb. 5:5-6; 7:1-28 

Ex. 12:1-13; Isa. 53:5 Paschal Lamb of God John 1:29, 36; Acts 8:30-

35; Rom. 5:6-8; 1 Cor. 5:7; 

1 Pet. 1:19; Rev. 5:6, 12 

Ps. 16:10; 49:15 First Fruit of the 

Resurrection 

Mark 16:6-7; 1 Cor. 15:20 

Ps. 45:6-7; Ps. 102:25-27 King Heb. 1:8-9; Heb. 1:10-12 

 

 

 It is important for John to establish that Jesus did not come by water  monon  “only,” or 

“alone,” all en tw udati kai tw aimati “but by the water and the blood.”  The preposition  en  

“by, or with” are either instrumental, meaning, “by means of,” or, locative meaning, “in 

association with.” Thus, this speaks of His Messianic work where it is declared the purpose of 

His water baptism is “to fulfill all righteousness” (Matt. 3:15).   

Dr. Robertson says, “These two incidents [the water as baptism and blood in His death] 

in the Incarnation are singled out because at the baptism Jesus was formally set apart to his 

Messianic work by the coming of the Holy Spirit upon him and by the Father’s audible witness, 

and because at the Cross his work reached its culmination (“It is finished,” Jesus said).”
3
                                            

 

   (And the Spirit is the one 

who is testifying because the Spirit is the truth). John moves to the testimony that comes by the 

Spirit. It is said within modalism and the non-Trinitarian camp that God changes into Jesus, the 

Spirit, or the Father, but there are not three persons within the Godhead, but one means one, not 

three; Jesus did not become God as they would say. 

Scripture teaches that Jesus has always existed as God or what is defined as the eternality 

of Christ (John 1:1; 8:58; Heb. 1:8; Col. 1:17). Micah 5:2 speaks of Jesus’ “goings forth are from 

long ago, from the days of eternity,” speaking of His existence from the days of eternity past and 

the uniqueness of the Savior’s birth would be unlike any other, because He was preexistent (cf. 

John 1:1).   
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The Spirit testifies to our spirit (Rom. 8:16), so John points out that kai  “even,” or 

“indeed,” to pneuma estin to marturoun  “the Spirit is the One that testifies.”  The present 

participle of  marturew (martureo) Pres. Act. Part.n.n.sg., with def. art., “the one that is 

testifying” speaks of the continuous testifying activity that the Spirit performs – His occupation, 

you might say, is to testify to us that Jesus came in the flesh – He is Immanuel – God with us. 

This truth is presented by use of the logical conclusion - oti (hoti) conj., “because” the Spirit is 

the truth.  Here one finds a simple statement of fact concerning the Spirit as the Spirit (pneuma - 

n.n.sg., with def. art.) is (eimi - Pres. Ind. 3sg.) the truth (alhyeia - n.f.sg., with def. art.). The 

two definite articles placed with the subject case (i.e. subject nominative and predicate 

nominative) emphasize the source of “the truth” is from the Spirit, or very God.  

The definite article placed with truth identifies a specific truth that is in view. This truth 

is that the Spirit testifies to our spirit that Jesus is the Christ and that everything about His 

initiation into service as the Suffering Servant (i.e., His baptism) up to His death on the cross 

serves as a testimony concerning prophecy fulfilled and that He did not stop being “the Christ” 

before His death. Notice the usage of the words “Spirit” and “truth” in 1 John 2:27 point out the 

deity of the Spirit: “But the anointing which you have received from Him abides in you, and you 

do not need that anyone teach you; but as the same anointing teaches you concerning all things, 

and is true, and is not a lie, and just as it has taught you, you will abide in Him.”  

As is contrary to the fundamental teaching concerning “special knowledge” and “special 

revelation” from God taught by the Gnostics, John teaches that the Spirit teaches truth in 

conjunction with the Word of God by testifying to us. As the Spirit of God is said to bear witness 

to our spirit (Rom. 8:16). Dr. Enns summarizes the testifying ministry of the Spirit as, “Jesus 

promised the disciples that the Holy Spirit ‘will bear witness of Me’ (John 15:26). The word 

‘bear witness’ means to testify concerning someone. The Holy Spirit would testify concerning 

the teaching of Christ that He had come forth from the Father and had spoken the truth of God. 

The same word is used of the disciples’ testifying concerning Christ in John 15:27. As the 

disciples would bear witness concerning Christ so also would the Holy Spirit bear witness of 

Christ.”
4
                                

 

The work of the Holy Spirit in 1 John 

Verse Testifying Work of the Holy Spirit  

2:20 Teaching and illuminating God’s Word But you have an anointing 

(Χρισμα) from the Holy 

One, and you all know.  

3:24 Indwells (and remains in) us and gives us 

assurance of salvation 

And the one who keeps His 

commandments abides in 

Him, and He in him. And 

we know by this that He 

abides in us, by the Spirit 

whom He has given 

(Διδωμι ) us.   

4:2 Causes us to confess that Jesus has come in 

the flesh 

By this you know the Spirit 

of God: every spirit that 

confesses (ομολογεω) that 
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Jesus Christ has come in the 

flesh is from God.  

4:13 Knowledge of the abiding presence because of 

the gift of the Spirit to all believers 

By this we know that we 

abide in Him and He in us, 

because He has given 

(διδωμι)  us of His Spirit.  

5:6-7 Testifies to the truth concerning Jesus Christ’s 

first coming work 

This is the one who came 

by water and blood, Jesus 

Christ; not with the water 

only, but with the water and 

with the blood. And it is the 

Spirit who bears witness 

(μαρτυρεω), because the 

Spirit is the truth. 

5:7-8 Testifies the truth of Jesus Christ’s first 

coming work in agreement with what was 

prophesied – Jesus is the Savior.  

For there are three that bear 

witness (μαρτυρεω), the 

Spirit and the water and the 

blood; and the three are in 

agreement. 

 

 

 

5:7.   (For there are three who are testifying). The objective 

fact is now expressed as the  oti (hoti) conjunction is used and translated “for,” there are three 

that testify. The adjective treiv (treis) adj.n.m.pl., “three men” is properly “three” but Greek 

properly codifies them as masculine with pronouns. The three nouns mentioned (the Spirit, the 

water, and the blood) are all neuter, but since the Spirit, although neuter, uses the masculine 

adjective specifically for Him, the proper thing to do is to decline the adjective as masculine. 

Some say the usage is “indicating fullness of testimony”
5
 (cf., 1 Tim. 5:19; Heb. 10:28) in the 

form of a Hebrew idiom.    

The participle  marturew  (martureo) Pres. Act. Part., n.m.pl., with def. art.,” those that 

are testifying,” or “the ones that testify,” expresses the present continuous condition or state of 

being that exists. The translation might better read, “For three [they] are the ones bearing witness 

continually.” See below for an explanation of the Johannine Comma.                                      .                        

 

 

 

5:8.  (the Spirit and the water 

and the blood and the three are in one).   John speaks of an eightfold witness in his gospel as 

John the Baptist (1:7-8; 5:33-35); the witness of the Father (5:32-37; 8:18); the witness of the 

Son (self-witness; 3:11; 8:14-18; 18:37); the witness of the Holy Spirit (15:26; 16:13-14); the 

witness of the Scriptures (1:45; 5:39-46); the witness of Jesus’ works (signs and wonders; 5:17, 

36; 10:25; 14:11; 15:24); the witness of the disciples (15:27; 19:35; 21:24); and the witness of 

the lives changed by Jesus through the miracles (4:39; 9:25, 38; 12:17).   
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          In First John, the audience is the Church and the message is narrowly focused upon 

orthodoxy, so the witness concerns the message of the indwelling Spirit of God. Along with the 

testimony of the Spirit, there is the testimony of the water and the blood. That is to say, the 

official testimony in Scripture concerning who Christ is during His first coming as it relates to 

the Messiah’s ministry as the Suffering Servant that takes away the sin of the world. The witness 

is the testimony, in essence, of the gospel of Christ concerning His death, burial, and 

resurrection.   

This testimony is a valid testimony because the water and blood, speaks of His official 

ministry is prophesized in the Old Testament and serves the legal demands of a second witnesses 

(cf., Deut. 19:15) that the New Testament affirms (cf., Matt. 18:16; 2 Cor. 13:1; 1 Tim. 5:19; 

Heb. 10:28). The three witnesses are identified as the  pneuma (pneuma) n.n.sg., with def. art., 

“the Spirit,”   to udwr (hudor) n.n.sg., with def. art., “the water,” and to aima (haima) n.n.sg., 

with def. art., “the blood.”  While it is true that the Spirit testifies to our spirit concerning the 

things of God, here we find the blood and the water also testify concerning Jesus, the Son of God 

(Ps. 2) that came in the flesh (5:5-6). The testimony concerns water baptism, not Spirit baptism, 

and the blood, thus placing the focus on the human side of Jesus and His special anointed 

service.   

The final phrase is a statement of fact concerning a state of being. That is to say, the three 

witnesses are in agreement. These three form a literary threefold truth as the adjective treiv 

(treis) adj.n.m.pl., “three witnesses,” define the subject that is (eisin) eiv (eis) prep., “into” to en 
(eiv num., with def. art.) “the one.” The definiteness of the number “one” points to the witnesses 

as having “one message” and all are in agreement. What a message this is! John brings the heart 

of Gnostism, the special revelation that the super-spiritual enlightened Greek professes to a 

complete halt because of the doctrine of the witness of God concerning salvation and who Jesus 

is. Anyone that teaches contrary to the witness that already exists in us from the Spirit of truth 

and the Scriptures concerning Jesus Christ is antichrist (1 John 2:22; 4:3).                                  

 

 

 

The Johannian Commia 
The textual addition within the text of 1 John 5:7-8 has been well researched and documented. 

The reading as found in the TR and the popular “authorized version” or King James Version is as 

follows: 

 

[

] 
             

 

7 For there are three who are testifying: [in heaven, the Father, the Word, and the Holy Spirit 

and these three are one. 8 And there are three who bear witness in the earth] the Spirit and the 

water and the blood and the thee are into one 

 

 

Drs. Geisler & Nix retell the story, “Desiderius Erasmus omitted the longer reading from the first 

two editions of his Greek New Testament (1516, 1519) and was challenged for making that 



omission. He hastily replied that he would include the reading in his next edition if anyone could 

produce even one Greek manuscript that included the reading. One sixteenth-century Greek 

manuscript (the 1520 manuscript) of the Franciscan friar Froy, or Roy) was found, and Erasmus 

complied with his promise and inserted the longer reading in his 1522 edition.”
6
  It should be 

noted that this Greek text that was found, Codex Montfortianus, was copied from an earlier 

Codex, 326, which did not contain the Comma.  It is this later rendering of Erasmus’ Greek text 

that was the Basis of William Tyndale’s translation and the King James translation.  

 The manuscriptial evidence as given by Dr. Metzger is as follows: The passage is absent 

from every known Greek manuscript except four. These four are:  

1. Ms. 61. Ms 61 (Montfortianus) is a 16
th

 century manuscript formerly at Oxford, now at 

Dublin. 

2. Ms. 88. Ms. 88 is a 12
th

 century manuscript at Naples. The passage is written in the 

margin by a modern hand. 

3. Ms. 629. Ms. 629 is a 14
th

 or 15
th

 century manuscript in the Vatican.  

4. Ms. 635. Ms. 635 is an 11
th

 century manuscript. The passage is written in the margin by a 

seventeeth century hand.  

 

As can be seen by this list of Greek manuscripts, they are all very late manuscripts. Another 

argument that Dr. Metzger makes is that the passage is not found in any of the ancient versions: 

Syriac, Coptic, Armenian, Ethiopic, Arabic, Slavonic. In fact, the first instance of the passage 

seems to have come through the Latin manuscripts, however, the passage is not found in any of 

old Latin manuscript (e.g., Tertullian Cyprian Augustine) nor in Jerome’s Vulgate (codex 

Fuldensis) dated to A.D. 541-46, nor those existing up to the ninth century (codex Vercellensis). 

 The research of the very first instance of the passage is told by Dr. Metzger as part of a 

fourth century Latin treatise entitled Liber Apologeticus (chap. 4), “attributed either to the 

Spanish heretic Priscillian (died about 385) or to his follower Bishop Instantius. Apparently the 

gloss arose when the original passage was understood to symbolize the Trinity (through the 

mention of the three witnesses; the Spirit, the water, and the blood), an interpretation which may 

have been written first as a marginal note afterwards found its way into the text. In the fifth 

century the gloss was quoted by Latin Fathers in North Africa and Italy as part of the text of the 

Epistle, and from the sixth century onwards it is found more and more frequently in manuscripts 

of the Old Latin and of the Vulgate.”
7
      

    Dr. Robertson writes, “The fact and the doctrine of the Trinity do not depend on this 

spurious addition. Some Latin scribe caught up Cyprian’s exegesis and wrote it on the margin of 

his text, and so it got into the Vulgate and finally into the Textus Receptus by the stupidity of 

Erasmus.”   

Likewise, Dr. Barnes notes, “the removal of this text does nothing to weaken the 

evidence for the doctrine of the Trinity, or to modify that doctrine. As it was never used to shape 

the early belief of the Christian world on the subject, so its rejection, and its removal from the 

New Testament, will do nothing to modify that doctrine. The doctrine was embraced, and held, 

and successfully defended without it, and it can and will be so still.”                                  
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Detailed Analysis 

 

 

5:6 – outov estin o elywn di udatov kai aimatov (This is the One who came by water and 

blood) : outov (hotos) dem. pron. n.m.sg., this; eimi (eimi) Pres. Ind. 3sg., to be, exist: he/she/it 

is; ercomai (erchomai) 2 Aor. Act. Part. n.m.sg., with def. art., to come, go: the one who came; 

dia (dia) prep., through, by; udwr (hudor) g.n.sg., water; kai (kai) conj., and, also, even, indeed; 

aima (haima) g.n.sg., blood.                              

 

ihsouv o cristov ouk en tw udati monon all en tw udati kai en tw aimati (Jesus the 

Christ, not by the water only, but by the water and the blood) :  Ihsouv (Iesous) n.m.sg., Jesus of 

Hebrew origin from ewvwhy  (Yehoshua’) Joshua or Jehoshua “Jehovah is salvation”; Cristov  

(Christos) adj.n.m.sg., with def. art., Christ from criw (chrio) to anoint; ou (ou) part., not; en 

(ev) part., in, by, with; udwr (hudor) d.n.sg., with def. art., water; monon (monon) adv., only, 

alone; alla (alla) conj., but; en (ev) part., in, by, with; udwr (hudor) d.n.sg., with def. art., 

water; kai (kai) conj., and, even, also, indeed; aima (haima) d.n.sg., with def. art., blood.                             

 

 kai to pneuma estin to marturoun oti to pneuma estin h alhyeia (And the Spirit is the 

one who is testifying because the Spirit is the truth) : kai (kai) conj., and, even, also, indeed; 

pneuma (pneuma) n.n.sg., with def. art., spirit, wind, breath; eimi (eimi) Pres. Ind. 3sg., to be, 

exist: he/she/it is; marturew (martureo) Pres. Act. Part.n.n.sg., with def. art., bear witness, 

testify: the one who is testifying; oti (hoti) conj., that, because, since; pneuma (pneuma) n.n.sg., 

with def. art., spirit, wind, breath; eimi (eimi) Pres. Ind. 3sg., to be, exist: he/she/it is; alhyeia 

(aletheia) n.f.sg., with def. art., truth.                             

 

 

5:7 – oti treiv eisin oi marturountev (For there are three who are testifying) :  oti (hoti) 

conj., that, because, since; treiv (treis) adj.n.m.pl., three; eimi  (eimi) Pres. Ind. 3pl., to be, exist: 

they are; marturew  (martureo) Pres. Act. Part., n.m.pl., with def. art., to be a witness, bear 

witness, testify: those who are testifying.                        

 

 

5:8 –  to pneuma kai to udwr kai to aima kai oi treiv eiv to en eisin  (the Spirit and the 

water and the blood and the three are in one) : pneuma (pneuma) n.n.sg., with def. art., spirit, 

wind, breath; kai (kai) conj., and, also, even, indeed; udwr (hudor) n.n.sg., with def. art., water; 

kai (kai) conj., and, also, even, indeed; aima (haima) n.n.sg., with def. art., blood; kai (kai) 

conj., and, also, even, indeed; treiv (treis) adj.n.m.pl., three; eiv (eis) prep., into; eiv (eis) num., 

with def. art., one; eimi (eimi) Pres. Ind. 3pl., to be, exist: they are.                              

 

 

 

 

 


