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Seeing God through Love (4:12-16) 
 

1 John 4:12-16 
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No one has ever looked upon God, If 

we love one another, God dwells in us, 

and the love of him has been made 

perfect [and] is in us. 
13

By this we 

continue to know that we remain in him 

and He in us, because He has given to us 

from His Spirit. 
14

And we, we have 

beheld and we testify that the father has 

sent the son – the Savior of the world. 
15

Whosoever might confess that Jesus is 

the Son of God, God remains in him and 

he in God. 
16

And we have known and 

have believed the love that God has with 

us. God is love, and the one who remains 

in the love remains in God, and God in 

him.                               
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Introduction 
In the first part of chapter four, loved is related to the knowledge of God and our born again walk 

with God. Now, John relates love to faith and  the indwelling presence of the Holy Spirit. John 

defines faith without even mentioning the word. The statement “no one has seen God… we have 

seen and testify that the Father has sent the Son as Savior of the world,” is equivalent to the 

definition of faith in Hebrews: “faith is the substance of things hoped for, the evidence of things 

not seen” (Heb. 11:1).  

The apostle says we have visible evidence of the indwelling presence of God by the love 

we show fellow believers. Our love, one for another, serves as a testimony to the world that we 

are followers of Jesus Christ (John 13:34-35). The love that God has for us is seen by His 

sacrificial example and promise of the Holy Spirit.   

Dr. McGee writes, “We are concerned about what the world thinks of us, but the 

important thing is: What do they think of Jesus? What do they think of us as we represent Him? 

Someone has put it like this: ‘At the age of twenty, we do not care what the world thinks of us. 

At thirty we worry about what the world is thinking of us. At forty we discover that it wasn’t 

thinking of us at all!’ That is about true. We today are to witness to the world. How are we going 

to witness? By giving out the Word? Yes, that is all important. But the world is hungry for love; 

they do not know what love is. Their definition of love would be a three-letter word spelled s-e-

x. That is the love the world knows about, but they don’t know anything about the love of God. 

They do not know how wonderful He is, but He can be manifested in us.”
1
   

 

 

 

The abiding presence of God (4:12-13) 

 

4:12.   (No one has ever looked upon God). The holiness of God 

is protected and is important to God. So much so that a specific type of angel, the Cherubim are 

designed specifically to guard the holiness of God. They were placed at the gate of the Garden of 

Eden restricting sinful man from entering (Gen. 3:24). Two gold representations of cherubim 

were placed on opposite ends and facing each other on the mercy seat, the cover of the ark of the 

covenant (Ex. 25:17-22). The description of the creature suggests a complete 360 degree 

protection around God
2
. Sin is not allowed in the presence of God, which is why Jesus was sent 

into the world to pay the price for sin – disobedience is sin and is an offence to God.   

So it is that no one has ever beheld God. The accusative yeon “God,” is placed at the 

head of the verse in order to emphasize Him in the argument. It could be translated “God, no one 

has ever looked upon.” The masculine adjective oudeiv (oudeis) adj.n.m.sg., “no one,” means 

here, “not anyone [from mankind]” has seen God. Angels before the fall of Satan all had access 

to heaven, but one third of them fell with Satan and were cast out of heaven because they sinned 
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 Cherubim are described as having four faces (Ezek. 1:6). The face that is on the front is as a man, on the right as a 

lion, on the left as an ox, and on the back as an eagle. They have two pairs of wings that make a sound like waves 

crashing upon the seashore; one pair on the middle of the back, and the other pair used to cover their body (Ezek. 

1:11). They have four human hands, with one located under each wing. Straight legs, but their feet are like calves’ 

feet (Ezek. 1:7). And they sparkle like the color of bronze. 



(2 Peter 2:4; Jude 6; Rev. 12:4). Not only is the term “no one” exclusive, but the time aspect is 

also exclusive as the adverb pwpote (popote) “ever,” “at any time,” is used. No one has ever 

yeaomai (theaomai) Perf. Mid/Pas. Dep. Ind. 3sg., “beheld,” or “looked upon,” God. The perfect 

verb means completed action and enforces the exclusive words “no one,” and “ever.”   

Dr. Barnes says, “The idea is, ‘He has never indeed been seen by mortal eyes. We are 

not, then, to expect to become acquainted with what he is in that way. But there is a method by 

which we may be assured that we have a true knowledge of him, and that is, by evidence that we 

love another, and by the presence of his Spirit in our hearts. We cannot become acquainted with 

him by sight, but we may by love.’“
3
   

God is invisible, He is described as non-material and without a physical form (John 1:18; 

4:24; 1 Tim. 6:16). But even as Scripture prohibits mankind from making a physical likeness of 

Him (Ex. 20:4), it does describe Him using anthropomorphic terms – He has hands (Ezra 7:9), 

feet (Psa. 18:9), a face (Num. 6:25-26), ears (Neh.1:6), eyes (2 Chon. 16:9), a mouth (Deut. 8:3), 

fingers (Psa. 8:3), arms (Deut. 33:27), shoulders (Deut. 33:12), and a back (Ex. 33:21-22); but 

He also is described performing human physical actions as He sits on His throne (Ps. 102:12), 

stands (Gen. 28:13), walks (Gen. 3:8), rides (Psa. 68:33), rests (Gen. 2:2), sleeps (Ps. 44:23), 

shoots arrows (2 Sam. 22:15), and reaches down from heaven (2 Sam. 22:17). God does not have 

physical eyes or fingers; the anthropomorphic literary technique brings the unknowable attributes 

and actions of God to mankind in a way we can understand. These descriptions of Him are 

merely used to help mankind understand God in a personal way – He is a personal God, who is 

knowable, not some impersonal force. Jesus came in the flesh to explain the Father to mankind, 

and the revelation of God to mankind reveals that He is a loving God who cares and provides for 

us each moment. Each breath we take is taken because God gives us each breath, and eternal life 

is knowing Him (John 17:3).   

But it is a fact that Christ, the eternal Son of God, came in the flesh – very God came and 

took on the form of man (Heb. 2:7), the last Adam (Rom. 5; 1 Cor. 15:45). So it is that we 

proclaim Christ is the image of the invisible God (Col. 1:15; 1 Tim. 1:17), but He is the image in 

a more perfect way than man who, by the way, was created in the image of God (Gen. 1:26-27). 

For Jesus said, anyone who has seen Me has seen the Father (John 14:9), which means, Christ is 

the visible manifestation of the invisible God, and, hence, anyone who has seen Him directly and 

His works, has seen God indirectly (John 1:18). The idea is not a physical representation, but the 

immaterial representation – the concept of Christ’s work in both word and deed.   

The Greek concept of yeaomai (theaomai) Perf. Mid/Pas. Dep. Ind. 3sg., to “behold,” 

“looked upon,” means “to view attentively,” or “to view and contemplate,” and signifies to view 

or observe with the purpose of interpreting the object viewed, so it is used of public shows. Dr. 

Wuest puts it this way: “Deity in its essence no one has ever yet beheld, with the present result 

that no one has the capacity of beholding Him.”
4
 Dr. Wuest is saying that since the definite 

article is missing from the word God, then “God in essence or nature” is to be understood. Jesus 

was born without a sin nature, never sinned, was faithful, and strong in both character and 

righteousness. When He clears the Temple, for example, He demonstrates both His righteous 

demands and His love for His own.                                     
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  (If we love one another, God dwells in us). The 

statement concerning “no one has seen God” moves from a negative personal visible sight by the 

eye to a positive sense of “knowing” God because of His indwelling presence. The conditional 

phrase starts with the particle ean (ean) conj., “if,” and is combined with the aorist subjunctive of 

agapaw (agapao) Pres. Act. Subj. 1pl., “we might love,” to form a third class condition. The 

third class condition is the condition of certainty based on the condition and means, “if we love 

one another (and we do), then God dwells in us.”  Notice that the object of the phrase allhlwn 

(allelon) a.m.pl., “one another” is placed before the subject yeov (theos) n.m.sg., with def. art., 

“God,” thus emphasizing the reciprocal nature of the action concerning love. Loving one another 

is an evidence of the indwelling presence. Understanding the love of God is important in our 

relationship with others. The love of God involves His commands - His word (1 John 2:3) and 

the outworking of His word involves our obedience as it relates to love (1 John 2:5). But, the 

indwelling presence produces a convection of the conscience, and hence, an outward response in 

the form of deeds (1 John 3:24). We worship in spirit and truth (John 4:24), word and deed.  

The doctrine of the indwelling of God is here applied. The doctrine of the indwelling of 

God is that both Jesus and the Holy Spirit indwell the believer (Eph. 3:17). It is because of the 

indwelling presence of God that we can now love one another in a very real super-natural way. 

The present verb menw (neon) Pres. Act. Ind. 3sg., “to remain,” “abide,” or “dwell” means, “is 

dwelling and continues to dwell.” This dwelling of God is positionally en (en) prep., “in” us. A 

Christian is said to be positionally “in Christ” because He is in us (1 Cor. 1:30; 15:22; Eph. 

1:10). This is the mystery that is not spoken of in the Old Testament but is now revealed – that 

Christ dwells in us. But the main point here is the indwelling of the Holy Spirit, the new 

capability to listen to God, and the union we have with God because of the Holy Spirit’s 

indwelling presence. 

 

 

 

Μενω – to dwell, remain – Facts of the dwelling presence 

Verse  Meaning 

4:12 If we love one another, then God dwells in 

us. 

Certainty based on the love 

principle. 

4:13 By this we know that we abide in Him and 

He in us, because He has given us His 

Spirit. 

Certantity based on belief God has 

given us the Holy Spirit. 

4:15 Whosoever confesses that Jesus is the Son 

of God, God abides in hin, and he in God. 

Certantity based on confession that 

Jesus is the Son of God. 

 

In John’s gospel, Jesus explains that He gave the command to love one another, using His 

own love as a model. Then Jesus tells them that their mutual love one for another would be a 

testimony to everyone that they were His followers (cf. John 13:34-35). This teaching is now 

made clearer by John in this letter as He explains the relationship of the death of Jesus to the love 

principle and the supernatural gift of love by the Spirit.                       

 

(and the love of him has been made perfect [and] 

is in us). The great principle of the love of God has been revealed to us in its perfect state and so 

it is that when we first believed, His love was comprehended all the way down to our core. His 



love was comprehended not just in our minds but also in our hearts. God’s love is a specific love 

as is made clear by the use of the definite article with the subject agaph (agape) n.f.sg., with def. 

art., “the love,” signifying what manner of love this is that we now possess our new life. His love 

indwells us because He indwells us.  This is not some abstract love, some soppy love, but true 

love since it’s source is from God as the genitive personal pronoun  autov (autos) pers. pron. 

3g.m.sg., “of him” reflects a genitive of source. This love involves the death, burial, and 

resurrection of our Lord and Savior Jesus Christ, but it also involves the giving of the Holy Spirit 

and the continuous works and guidance of the Spirit.   

The perfect passive participle of teleiow (teleioo) Perf. Pas. Part.n.f.sg.,” to make 

perfect,” “complete,” or “bring to an end,” is normally translated “she/it has been made 

complete,” but since the main verb is the present tense of eimi (eimi) Pres. Ind. 3sg., “to be,” the 

action in its result is really continuous, since the nature of the action comes from the main verb. 

The perfect passive of the participle speaks of the completeness of its effect; that is, the death of 

Christ on the cross as a propitiation for our sins is complete (verse 10) as well as, the indwelling 

presence – we are sealed with the Holy Spirit. This love then, is three fold. It has been given to 

us and there was nothing we did or do in order to receive it – it is a gift of God as Jesus lay down 

His life for us (John 15:13; 1 John 3:1; 4:10). Secondly, it is present because God changed us by 

transforming both our heart and mind to receive the truth, and the truth is present in us (1 John 

3:23; 4:7-9). Finally, love is present in us because the indwelling presence of the Holy Spirit in 

us reflects the love of God so that we can be called “children of God” (John 15:26; 1 John 3:1; 

4:16).                             

 

     

4:13.   (By this we continue to 

know that we remain in him and He in us). The apostle continues his encouragement by stating 

how it is that we can know for certain that we possess the supernatural love that God gives. The 

expression  en toutw  “in this,” or better “by this,” as the demonstrative pronoun  outov 

(houtos) dem. pron. d.n.sg., “this,” used with the preposition  en (en) “in,” or “by,” is 

instrumental meaning, “by means of this message,” or “by means of this Spirit.” The neuter 

demonstrative points either to a generic message or more likely to the neuter Spirit. It is the 

assurance of the Spirit that we know and accept the indwelling presence of God in us.  

Knowledge is in the present tense of ginwskw (ginosko) Pres. Act. Ind. 1pl., “to know,” 

or “understand,” meaning we know this fact and continue to know it. The simple active voice 

means the subject (we) directly performs or experiences the action of the verb, meaning we 

actively know this and experience the indwelling presence.  

The hoti oti (hoti)  is translated “that,” though, some translate “because,” thus stressing 

the reason we have this knowledge is because en autw menomen   (in him we remain). The 

present verb menw (meno) Pres. Act. Ind. 1pl., “to remain,” “abide,” or “dwell,” means we 

remain right now and continue to remain in God. Likewise, autov en hmin (He in us), the 

present verb might better be distributed here as “and He remains in us,” or simply using the 

natural reading “He [is] in us.”  The abiding, is an intransitive verb and means, “to continue in a 

place or state in which one now is.”                         

 

 (because He has given to us from His Spirit). The 

oti (hoti) conj., “because,” provides the reason. It is “because” He has given to us from His 

Spirit. The thing given is placed at the head of the phrase in order to emphasize the thing given is  



ek (ek) “out of,” or “from,” the ablative expressing “origin,” as it is out from His  pneuma 

(pneuma) g.n.sg., with def. art., “Spirit.” The definite article with Spirit makes this Spirit 

specific, but the English does not sound proper using the definite article, so it is omitted in the 

English. The verb didwmi (didomi) Perf. Act. Ind. 3sg., “to give,” is in the perfect tense, 

meaning the giving from the Spirit to us is completed in the past and will continue to the present 

in us.  

It is important to identify what has been given from the Spirit. The theological 

significance of the Creator/creature distinction must be kept intact in that what is given are the 

spiritual gifts of faith, hope and love (Rom. 5:5).  We are not God and will fail in applying these 

gifts of the Spirit that is why we are commanded to love, that is why it is not our righteousness 

but Christ’s righteousness that covers our sins.  Is it not incredible that it is, after all, a work of 

God that we believe in the first place (John 6:29)? And come to understand that He is with us all 

the days of our life. He is actively working in us through the good times and the bad in order to 

bring spiritual growth in our daily walk, to build our faith and character because God’s love has 

been poured out in us!   

Finally, does this statement support the permanent indwelling of the Spirit? It does in that 

the verb tense gives every indication that it [the thing given from the Spirit] is permanent and a 

completed act. Likewise, does this statement support eternal security? It does so long as the 

indwelling of the Holy Spirit defines a child of God (and it does), and if that presence is 

permanent, then yes, security is also established as perfected – both are complete. However, it is 

also true that we can grieve the Holy Spirit, so the command is given to love one another and to 

abide in Him. We know we are of God because our union with God reflects a relationship with 

Him and what follows is a relationship with others in the Church.                                     

 

 

The testimony of the Son (4:14-15) 
    

4:14.  
 (And we, we have beheld and we testify that the Father has sent the Son – the Savior 

of the world). The apostle John continues his argument concerning the proof of the indwelling 

presence of God’s Spirit in us by use of the kai (kai) conjunction. And we, we know this [God’s 

abiding presence, His perfected love in us, and our abiding in Him] because we have beheld the 

Son, God in the flesh, and it serves as the core of our testimony. You might say we have seen the 

big picture, we have seen the light, the truth. We understand the basic concept of the love 

relationship concerning the death of Christ for the world. 

The emphatic usage of “we” highlights John’s argument that everyone in the Chruch is 

included in this beholding of the Son. The perfect tense of  yeaomai (theaomai) Perf. Mid/Pas 

Dep. Ind. 1pl., “to behold,” “look upon,” or “to view’ continues the sense of the action as 

complete and lasting. It is important to recognize the completed act of the work of God, yet, it is 

a continuous act that we  marturew (martureo) Pres. Act. Ind. 1pl., “we are a witness,”  or “we 

testify,” that our Lord Jesus Christ came in the flesh to die as a substitute for us and He was 

buried and resurrected for our justification. The completed act of our “seeing” the truth speaks of 

our common understanding as a group that we were enlightened sometime in the past and its 

effects continue up to the point of writing. God saved those in that Church in the past and they 

completely saw and indeed see the picture! 



The oti (hoti) conjunction “that,” is used to introduce a subordinate clause specifying the 

import thing concerning the Son, is that He is the Savior of the world. The important aspect the 

apostle wants to highlight is that the Father had sent the Son. The verb  apostellw (apostello) 

Perf. Act. Ind. 3sg., “to order (one) to go to a place,”  “to send away,” has the meaning that the 

sending occurred in the past and that it is a completed act. And that this is our present testimony. 

He sent His son (uiov (huios) a.m.sg., with def. art.), really “the Son,” as the definite article 

points to the fact that He is the “unique one,” and this same one is the object of the phrase, so 

also is the Savior, the, swthr (soter) a.m.sg., of the kosmov (kosmos) g.m.sg., with def. art., 

world.  The person of Christ as the Savior is pronounced by the angel to the shepherds in the 

fields at His birth, but comes from the prophecy of Isaiah, spoken some 700 years before His 

birth (Isa. 9:6-7): 

 

For unto us a Child is born, Unto us a Son is given; And the government will be 

upon His shoulder. And His name will be called Wonderful, Counselor, Mighty 

God, Everlasting Father, Prince of Peace. Of the increase of [His] government and 

peace [There will be] no end, Upon the throne of David and over His kingdom, 

To order it and establish it with judgment and justice From that time forward, 

even forever. The zeal of the LORD of hosts will perform this.  

 

So it is that John clarifies the work of the Son in His first coming by the statement:   

 
16

 For God so loved the world that He gave His only begotten Son, that whoever 

believes in Him should not perish but have everlasting life.  
17

 For God did not 

send His Son into the world to condemn the world, but that the world through 

Him might be saved.  
18

 He who believes in Him is not condemned; but he who 

does not believe is condemned already, because he has not believed in the name 

of the only begotten Son of God.  
19

 And this is the condemnation, that the light 

has come into the world, and men loved darkness rather than light, because their 

deeds were evil.  (John 3:16-19) 

                                          

 

4:15.  (Whosoever might confess that 

Jesus is the Son of God).   The relative pronoun is nominative ov (hos) “who,” and is masculine, 

and might better be translated “which man might confess.”  The particle an (an), together with 

the aorist verb omologew (homologeo) Aor. Act. Subj. 3sg., “to say the same thing as another,” 

“to confess,” “concede,” or “profess,” (from the compound of omou (homou) together and logov 

(logos) word, speech = “together saying”) forms an indefinite relative clause, meaning that 

anyone who confesses that Jesus is the Son of God, then God remains in him and he in God. The 

timeless aorist is used in order to complete the idea of the relative indefinite clause – it is a fact 

for anyone and for all time and means that if a person confesses at any point in time, then the 

Holy Spirit will indwell the believer forever.  

The statement of fact is introduced with the hoti conjunction  oti ihsouv estin o uiov 
tou yeou “that Jesus is the Son of God.” What does it mean to be the Son of God? The meaning 

of “Son of God” is that Jesus, as the Son, has all the qualities of the Father and that there are no 

others who have the attributes of the Father. It means that the Son is the legal representative of 

the Father on earth as He came in the flesh to die in the place of mankind. So it is that Jesus is 



called both the Son of God and the Son of Man. He alone is able to represent both God and man 

in one body. The use of  uiov (huios) n.m.sg., with def. art.,”the Son” is metaphorical in nature, 

not meaning one born as a physical son, but meaning, one that functions in every way including 

a legal sense as the Father in His absence. So it is the Jesus establishes His legal authority to be a 

propitiation for the sin of mankind in His death because there is none righteous, no not one, 

except the God-man, Jesus Christ who came in the flesh.                                      

 

 (God remains in him and he in God). The highlight 

of the indefinite relative clause is the object clause, the statement of fact concerning the 

indwelling presence of God in the one that confesses – He came in the flesh and is the Savior of 

the world. This statement of fact speaks of the great union we have with God.   

For the most part, Paul speaks of our union with Christ from a western mindset by the 

words “in Christ,” a technical term expressing our position is legally “in” Christ and means we 

are saved and experience our union with Christ in our daily walk living by faith. On the other 

hand, John uses the eastern concept of mutual “abiding” which includes our position in Christ 

and our experiencing new life as abiding in Christ. We are identified with Christ because we 

have been baptized with the Holy Spirit and the sealing of the Holy Spirit in the believer is 

consistent with the perfect tenses used in this section. Not only do we have a testimony, 

confessing that Jesus Christ came in the flesh and is the unique Son of God, but that we possess 

the Spirit of God enabling us to see the truth and be guided through all truth resulting in an 

outpouring of love one for another.        

The contrast between our position “in” Christ is emphasized in this section by the verb 

tenses. Our indwelling is past tense and perfected - we have been saved, but our daily walk 

involves our union with God as the present tense of  menw (meno) Pres. Act. Ind. 3sg., 

“remains,” or “abides” in him expresses our continuous state in God and God in him.                             

 

 

God is love (4:16) 
 

4:16.     (And we 

have known and have believed the love that God has with us). The argument continues in verse 

16 with the subject of love related to the position we have in God. The perfected knowledge is 

emphatic as the personal pronoun  egw (ego) pers. pron. 1n.pl., “we”  is used with the first 

person plural verb  ginwskw (ginosko) Perf. Act. Ind. 1pl.,” to know,” or “understand,” 

exhorting the reader in joining John as they together understand the love that God has toward 

them. It is not only knowledge that is perfected, but belief as  pisteuw (pisteuo) Perf. Act. Ind. 

1pl., “we have believed,” means they have been fully persuaded that they are the object of God’s 

love. Love is the object of this phrase and is also closely linked to the relative pronoun  thn 
agaphn hn (the love that). Notice the verbs for our knowledge and belief are in the perfect tense 

and both are in the indicative mood, stressing our complete knowledge is a reality to us, but “the 

love that God has for us” is in the present tense expressing His continuous love for us. The 

definite article with  agaph (agape) a.f.sg., “the love” specifies a specific love that only God can 

possess and He extends towards us, and in fact is given from the Spirit (v. 13). The relative 

pronoun ov (hos) rel. pron. a.f.sg., “which,” or “that,” is not needed, but is used to stress the 

concept of the love of God. And the love of God is with us, the preposition en (en) “with,” 



expresses God’s love is one of association “with us” (cf. John 10:38, the preposition is used with 

union).                                   

 
    
(God is love, and the one who remains in the love remains in God, and God in him).  The final 

phrase of the verse is one of the most wonderful statements of facts heard today – God is love. It 

is a common mistake to associate the God of the Old Testament with the God of wrath, and the 

God of the New Testament with the God of love, for God is unchangeable and both His love and 

His warth are found in both Testaments consistently. The love that God gives is a characteristic 

of the fruit of the Spirit (Gal. 5:22), and is characterized by Paul as, suffers long and is kind, does 

not envy, does not parade itself, is not puffed up, does not behave rudely, does not seek its own, 

is not provoked, thinks no evil, does not rejoice in iniquity, but rejoices in truth, bears all things, 

believes all things, hopes all things, and endures all things (1 Cor. 13).   

Notice the character of God reflects the character of love as both are in the nominative 

case. That is, one cannot separate the two, just as one cannot separate wrath from God. Both love 

and wrath are characteristic of God and reflect His righteous character as He provides a way 

where by those following the world system have a way to avoid the wrath to come and the 

second death by believing and trusting that He sent His Son to pay the price as a substitute on 

our behalf. The doctrine in theology called the universal or general call is where God proclaims 

“whosoever” will believe in Me will be saved. The call is genuine and universal in scope; the 

problem is no one will accept the call – the message is foolishness to the world. God has to move 

in man with what is called the effectious call – the special call that is effective in the believer that 

is called of God. This person will come to accept Christ as his or her personal Savior because 

God’s call is effective in them.  

The statement  o yeov agaph estin, places God alongside love and uses the state of 

being verb  eimi (eimi) Pres. Ind. 3sg., “to be,” meaning God exists in a state of being – loving. 

Furthermore, the one that abides in God’s love is assured the reciperical relationship of union 

with Christ. The participle  menw (meno) Pres. Act. Part. n.m.sg., with def. art., “to remain,” 

“abide,” or “dwell” with the definite article means this person is known as a person who abides 

in love. The preposition en (en) prep., “in,”  is locative meaning this person remains positionally 

in the love of God. But the preposition can also be instrumental, meaning this person remains by 

means of the love of God.  

So it is that the chain of prepositions that follows forms the great statement of union with 

God - en tw yew menei kai o yeov en autw (in God, he remains, and God in him). John repeats 

the statement of union from the previous verse emphasizing the relationship that love has with 

the abiding presence. The historical expression “God with us” speaks of the incarnation and the 

love of God for His creation (Matt. 1:23), but “God with us” also speaks of His eternal presence 

with us as we experience eternal life in our daily walk and sometimes as Satan attacks the 

Church we need His love principle ever more. Our command is to love one another - brethren, 

love one another!                                               

 

 

 

 

 

  



Detailed Analysis 
 

4:12 –  yeon oudeiv pwpote teyeatai (No one has ever looked upon God) : yeov (theos) 

a.m.sg., god, God; oudeiv (oudeis) adj.n.m.sg., no one, nothing, from the compound of oude 

(oude) neg. art., and not, and eiv (eis) num., one; pwpote (popote) adv., ever, at any time, from 

the compound of pw (po) yet, even and pote (pote) once, in time past; yeaomai (theaomai) Perf. 

Mid/Pas Dep. Ind. 3sg., to behold, look upon, to view, learn: he/she/it looked upon.                         

 

ean agapwmen allhlouv o yeov en hmin menei (If we might love one another, God dwells in 

us) : ean (ean) conj., if, in case; agapaw (agapao) Pres. Act. Subj. 1pl., love: we might 

love;allhlwn (allelon) a.m.pl., one another; yeov (theos) n.m.sg., with def. art., god, God; en 

(en) prep., in, by, with; egw (ego) pers. pron. 1d.pl., us; menw (neon) Pres. Act. Ind. 3sg., to 

remain, abide, dwell: he/she/it remains.                       

 

kai h agaph autou teteleiwmenh estin en hmin (and the love of him has been made perfect 

[and] is in us) : kai (kai) cond., and, also, even, indeed; agaph (agape) n.f.sg., with def. art., 

love; autov (autos) pers. pron. 1g.m.sg., him; teleiow (teleioo) Perf. Pas. Part.n.f.sg., to make 

perfect, complete, bring to an end, accomplish: she has been made complete; eimi (eimi) Pres. 

Ind. 3sg., to be, exist: he/she/it is; en (en) prep., in, by, with; egw (ego) pers. pron. 1d.pl., us.                         

 

     

4:13 – en toutw ginwskomen oti en autw menomen kai autov en hmin  (By this we 

continue to know that we remain in him and He in us) : en (en) prep., in, by, with; outov 

(houtos) dem. pron. d.n.sg., this; ginwskw (ginosko) Pres. Act. Ind. 1pl., to know, understand: 

we know; oti (hoti) conj., that, because, since; en (en) prep., in, by, with; autov (autos) pers. 

pron. 3d.m.sg., him; menw (meno) Pres. Act. Ind. 1pl., to remain, abide, dwell: we remain; kai 
(kai) conj., and, also, even, indeed; autov (autos) pers. pron. 3n.m.sg., him; en (en) prep., in, by, 

with; egw (ego) pres. pron. 1d.pl., us.                        

 

oti ek tou pneumatov autou dedwken hmin (because He has given to us from His Spirit) : oti 
(hoti) conj., that, because, since; ek (ek) prep., from, out of; pneuma (pneuma) g.n.sg., with def. 

art., spirit, breath, wind; autov (autos) pers. pron. 3g.m.sg., him; didwmi (didomi) Perf. Act. Ind. 

3sg., to give, grant: he/she/it has given; egw (ego) pres. pron. 1d.pl., us.                                 

 

     

4:14 –  kai hmeiv teyeameya kai marturoumen oti o pathr apestalken ton uion 
swthra tou kosmou (And we, we have beheld and we testify that the Father has sent the Son – 

the Savior of the world) : kai (kai) conj., and, also, even, indeed; egw (ego) pers. pron. 1n.pl., 

we; yeaomai (theaomai) Perf. Mid/Pas Dep. Ind. 1pl., to behold, look upon, view: we have 

beheld; kai (kai) conj., and, also, even, indeed; marturew (martureo) Pres. Act. Ind. 1pl., to be 

a witness, bear witness, testify: we testify; oti (hoti) conj., that, because, since; pathr (pater) 

n.m.sg., with def. art., father; apostellw (apostello) Perf. Act. Ind. 3sg., to order (one) to go to 

a place, to send away: he/she/it has sent; uiov (huios) a.m.sg., with def. art., a son; swthr (soter) 

a.m.sg., savior, deliverer; kosmov (kosmos) g.m.sg., with def. art., world.                                            

 



 

4:15 – ov an omologhsh oti ihsouv estin o uiov tou yeou (Whosoever might confess that 

Jesus is the Son of God) : ov (hos) rel. pron. n.m.sg. who, which, that; an (an) part., has no exact 

English equivalent; omologew (homologeo) Aor. Act. Subj. 3sg., to say the same thing as 

another, confess, to consede, profess, from the compound of omou (homou) together and logov 

(logos) word, speech: he/she/it confessed; oti (hoti) conj., that, because, since; Ihsouv (Iesous) 

n.m.sg., Jesus, from the Hebrew  ewvwhy (Yehoshua’) Joshua “Jehovah saves”;  eimi (eimi) Pres. 

Ind. 3sg., to be, exist: he/she/it is; uiov (huios) n.m.sg., with def. art., a son; yeov (theos) g.m.sg., 

with def. art., god, God.                                    

 

o yeov en autw menei kai autov en tw yew (God remains in him and he in God) : yeov 

(theos) n.m.sg., with def. art., god, God; en (en) prep., in, by, with; autov (autos) pers. pron. 

3d.m.sg., him; menw (meno) Pres. Act. Ind. 3sg., to remain, abide: he/she/it remains; en (en) 

prep., in, by, with; yeov (theos) d.m.sg., with def. art., god, God.                           

 

 

4:16 –  kai hmeiv egnwkamen kai pepisteukamen thn agaphn hn ecei o yeov en hmin  

(And we have known and have believed the love that God has with us) : kai (kai) conj., and, 

also, even, indeed; egw (ego) pers. pron. 1n.pl., I; ginwskw (ginosko) Perf. Act. Ind. 1pl., to 

know, understand: we have known; kai (kai) conj., and, also, even, indeed; pisteuw (pisteuo) 

Perf. Act. Ind. 1pl., to think to be true, believe, be persuaded of: we have believed; agaph 

(agape) a.f.sg., with def. art., love; ov (hos) rel. pron. a.f.sg., who, which, that; ecw (echo) Pres. 

Act. Ind. 3sg., to have. hold: he/she/it will have; yeov (theos) n.m.sg., with def. art., god, God; en 

(en) prep., in, by, with; egw (ego) pers. pron. 1d.pl., I.                                  

 

 o yeov agaph estin kai o menwn en th agaph en tw yew menei kai o yeov en autw (God 

is love, and the one who remains in the love remains in God, and God in him) : yeov (theos) 

n.m.sg., with def. art., god, God; agaph (agape) n.f.sg., love; eimi (eimi) Pres. Ind. 3sg., to be, 

exist: he/she/it is; kai (kai) conj., and, even, also, indeed; menw (meno) Pres. Act. Part. n.m.sg., 

with def. art., to remain, abide, dwell: he that dwells; en (en) prep., in, by, with; agaph (agape) 

d.f.sg., with def. art., love; en (en) prep., in, by, with; yeov (theos) d.m.sg., with def. art., god, 

God; menw (meno) Pres. Act. Ind. 3sg., to remain, abide, dwell; he/she/it remains; kai (kai) 

conj., and, even, also, indeed; yeov (theos) n.m.sg., with def. art., god, God; en (en) prep., in, by, 

with; autov  (autos) pers. pron. 3d.m.sg., him.                                               

 

 


