
Bible Greek VPOD – Intermediate Greek 
Lesson 13 

 

What kind of love is God’s love (3:1-3) 
 

1 John 3:1-3 
 

 

  
1
See what manner of love the Father has 

granted to us in order that we might be 

called children of God. Though this, the 

world does not know us because it knew 

Him not.  
2
Beloved, now we are children 

of God; and it is not yet made manifest 

what we will be, but we have seen that 

when He appears we will be like Him, 

because we see him even as He is. 
3
And 

everyone that has this hope in Him 

purifies himself even as He is clean.       

 

         

1 i[dete potaphn ajgaphn dedwken hJmi'n oJ 
pathr,  i&na tekna qeou' klhqw'men. dia 
tou'to oJ kosmoß ouj ginwskei hJma'ß, o&ti 
oujk e[gnw aujton.  2 ajgaphtoi, nu'n tekva 
qeou' ejsmen,  Kai ou[pw ejfanerwqh ti 
ejsomeqa.  oi[damen o&ti ejan fanerwqh/', 
o&moioi aujtw/' ejsomeqa, o&ti ojyomeqa 
aujton kaqwß ejstin. 3 kai pa'ß oJ e[cwn thn 
ejlpida tauthn ejp j  aujtw/' aJgnizei eJautovn, 
kaqwß ejkei'noß aJgnoß ejstin.             
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Introduction 
The apostle John addresses all the members of the Church and relates the love of God to the 

practical aspects of the Christian life. We are to understand that His program involves the 

transformation of the body at His return and we will all be transformed in the twinkling of an eye 

to live pure lives with Him in heaven. But this hope we have in His imminent return and future 

life with Him involves the way we live our lives today. Today we live as Christians – Children of 

God, and as such, we have the responsibility to live a life that is representative of that calling. 

We have a hope in His imminent return which is based on His love for us and hence results in a 

motivation to live a pure life; a life that clearly reflects His glory, love and purity. John links the 

love of God to His imminent return as we live in anticipation of the return of the Lord in a Spirit 

filled life. This is the teaching of the parable of the faithful servant and the evil servant as the evil 

servant says “My master is not coming for a long time,” as he neglects his duties; whereas, the 

faithful servant anticipates the master’s return at any moment and performs his duties faithfully 

(Luke 12:35-48).            

 

 

What kind of love is God’s love (3:1a)? 

 

3:1.    i[dete potaphn ajgaphn dedwken hJmi'i[dete potaphn ajgaphn dedwken hJmi'i[dete potaphn ajgaphn dedwken hJmi'i[dete potaphn ajgaphn dedwken hJmi'n oJ pathr,n oJ pathr,n oJ pathr,n oJ pathr,   (See what manner of love the father has 

granted to us).  The apostle commands them to look at the love, to examine what kind of love the 

Father has for His children. The imperative oraw (horao) 2 Aor. Act. Impv. 2pl., “to see with 

the eyes,” is often translated “behold” in the sense of examining with the eyes or the mind. Dr. 

Lenski says the aorist imperative might translate “Just take a look at this love!”  

The thing to be examined is the nature or manner of love that the Father has for us as the 

adjective potapov (potapos) adj.a.f.sg., “what manner of (speaking of quality),” limits the noun 

agaph (agape) a.f.sg., “love,” that is, what manner of quality is this love? The word for “what 

manner of” has its root in the word for “from what country,” “from what nation or tribe,” as you 

can see, the word has the idea of origin or source and speaks of something foreign. The love that 

God has for His own is foreign to the human race, it is a heavenly love, a truly spiritual love. It 

involves a love that a father has for a son. It is a love that corrects, but provides forgiveness. It is 

jealous, protective, caring and guiding. It allows the child of God to have room to experience life 

with all its pain, but not so much as to be unbearable and covers what He will allow His child to 

bear in order to mature and mold him. It is a love that is characterized by freedom and liberty, 

but covers truth and responsibility. We are set free from the chains of sin, given a new nature, 

reconciled to God, and hence, possess a new relationship with Him – it is a love relationship that 

we are given.  It is a love that allows His chosen child to repent, confess his or her sin and have a 

right relationship with Him. It is a love that the child of God is crucified with Christ, or as Paul 

writes, “I have been crucified with Christ and I no longer live, but Christ lives in me. The life I 
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live in the body, I live by faith in the Son of God, who loved me and gave himself for me” (Gal. 

2:20).  

This love is a love that is a giving love based on sincere affection. That is what didwmi 
(didomi) Perf. Act. Ind. 3sg., “to give,” “grant,” or “put,” means, but also God’s love is a 

perfected love, it is a complete love. Someone once said philo is a love that gives and takes, 

whereas, agape is a giving love, one that is given by God. What manner of love is this that God 

should give His only begotten Son that whosoever believe in Him should not perish but have 

everlasting life? 

Though the thing most emphasized is placed at the head of the phrase, that is, to examine 

the quality of God’s love, the subject of the phrase is placed at the end, pathr (n.m.sg., with def. 

art.) “the Father” is placed at the end so as to emphasize the source of this love.                   

 

 

We are possessed of God (3:1b) 
 

 i&na tekna qeou' klhqw'men.i&na tekna qeou' klhqw'men.i&na tekna qeou' klhqw'men.i&na tekna qeou' klhqw'men.1    (in order that we might be called children of God).  The purpose of 

this agape love is given by the ina (hina) purpose clause, ”in order that,” or “so that” we might 

be called tekna yeou - children of God. We are of the family of God, abopted into the family 

and thus possessed of God – we are His. The genitive speaks of possession. John uses the neuter 

tekna to express an address to all believers as a group and ultimately as an abstract concept. An 

identification of a characteristic of a person identified with God (cf. 3:1-2; 3:10; 5:2). Notice, 

John uses the more specific υιος to identify the Son of God – Jesus Christ (cf. John 1:12). For 

John the difference between identifying Christians as tekna seems to incorporate the more 

classical sense of one who is a pupil, a spiritual child in relation to his master and one who 

attaches himself to another (whether a mother, father or teacher).   

 

 

tekna yeoutekna yeoutekna yeoutekna yeou - children of God    
Text: Verse Meaning: Speaks of: 

We should be called 

Children of God. 

3:1 God loved us and granted us 

the title.  

Our current Priviledge 

We who are children 

of God. 

3:2 We will experience a physical 

transformation  

Our future Expectation 

The deeds of the 

children of God 

verses the children 

of the devil. 

3:10 Righteousness and love 

characterize the deeds of the 

children of God. 

Our current Deeds 

How do Children of 5:2 Love God.  Living a God fearing 

                                                
1 The NA27 reads, i&na tekna qeou' klhqw'men, kai ejsmen. (in order that we might be called children of God, and we 

are!) Bruce Metzger says, “Although it can be argued that the words kai ejsmen are an explanatory gloss introduced 
by copyists in order to affirm the reality of the state previously described, it is much more likely that they are 

genuine, being supported by representatives of both the Alexandrian and the Western types of text. The absence of 

the words in several of the later witnesses (K L most minuscules), followed by the Textus Receptus, is due either to 

scribal oversight, perhaps occasioned by graphical similarity with the preceding work (KLHQWMENKAIESMEN ), 
or to deliberate editorial pruning of an awkward parenthetical clause. A Textual Commentary on the Greek New 

Testament (UBS, 1975), p. 710 
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God love? Keep His commandments. life 

 

 

 

 

The aorist passive subjunctive of kalew (kaleo) Aor. Pas. Subj. 1pl.,”to call,” or “name,”  

speaks of the fact that someone other than ourselves will call us a child of God, and can be 

translated “so that we are called children of God” – a statement of fact. This is a statement of 

responsibility reflecting our office as ambassadors of Christ in both word and deed. The 

subjunctive speaks of the possibility of this occurring and so speaks of His love as a reflection to 

others of His love for us. The Subjunctive is often translated here as “should be called,” 

emphasizing the possibility as an ethical response to our calling. This is a purpose clause which 

means the purpose of the first clause in revealed in the fact of our being called children of God. 

The purpose of examining the God given love is so others might see and hear this strange love 

we preach and call us children of God. The association of this God given love is through an 

examination of the children as neuter of tekna identifies the children as a concept, a reflection 

of the Master’s love to the world.       

 

The world does not understand Him (3:1c) 
 

dia tou'to oJ kosmoß ouj ginwskei hJma'ß, o&ti oujk e[gnw aujton.dia tou'to oJ kosmoß ouj ginwskei hJma'ß, o&ti oujk e[gnw aujton.dia tou'to oJ kosmoß ouj ginwskei hJma'ß, o&ti oujk e[gnw aujton.dia tou'to oJ kosmoß ouj ginwskei hJma'ß, o&ti oujk e[gnw aujton.  (though this, the world does not 

know us because it knew him not). The great truth that the world does not understand, nor accept 

the love doctrine of God is highlighted by the phrase dia touto “through this” or “by this.” The 

demonstrative pronoun outov (houtos) dem. pron. a.n.sg., “this” is a neuter singular pointing out 

the abstract concept, thus stressing the examination of the love of God for the children as a 

whole, as a concept. Can you figure it out from a human perspective? It makes no sense unless it 

is examined from a heavenly perspective. The plan of God is to send the Son into the world to 

die for the sins of the world. This concept is foolishness to the world, as Paul writes, “For the 

message of the cross is foolishness to those who are perishing, but to us who are being saved it is 

the power of God” (1 Cor. 1:18; cf., 1:23; 2:14).        

The world, kosmov (kosmos) n.m.sg., with def. art., ”world” and here meaning the 

constitution, the order of life that is opposed to God and ruled by the Antichrist. This world does 

not  ginwskw (ginosko) Pres. Act. Ind. 3sg., “know” or “understand” us since we speak of the 

love of God and the concept of God’s love for His children and is not understood because (oti 
conj., ”because,” or “since”) the world does not know Him (the Father and hence Christ). To 

know the Father is synonymous with being a child of God. Knowledge is now in the aorist tense 

and used with the negative (ou  part., not) making  ginwskw a timeless statement of fact, 

meaning that the world simply does not understand the things of God. The world is fallen and 

follows the wind of the culture. Satan is the one who influences the world system, but God sent 

His Son into the world to clearly explain the Father to the world. The world does not accept Him, 

and His own people (the Jews) did not accept Him, so He died the perfect Lamb of God who 

took away the sin of the world, securing salvation and by His death, burial, and resurrection 

secured victory over Satan, but we exist today in spiritual warfare where the world system battles 

with God. The Spirit serves to restrain sin in the world through the word of God. But the fact 

remains: the world does not know God. The world does not accept the love of God or the things 

of God. Paul describes this problem: 
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For Jews request a sign, and Greeks seek after wisdom; but we preach Christ 

crucified, to the Jews a stumbling block and to the Greeks foolishness, but to 

those who are called, both Jews and Greeks, Christ the power of God and the 

wisdom of God. (1 Cor. 2:22-24) 

                             

 

Because we are children of God (3:2): 
 

3:2.   ajgaphtoi, nu'n tekva qeou' ejsmen,ajgaphtoi, nu'n tekva qeou' ejsmen,ajgaphtoi, nu'n tekva qeou' ejsmen,ajgaphtoi, nu'n tekva qeou' ejsmen,     (Beloved, now we are children of God).  The apostle 

John now addresses them in the vocative agaphtov (agapetos) adj.v.m.pl., “beloved” or “loved 

ones,” with the adverb nun (nun) “now,” or “at this time” expressing compassion and serves as a 

conclusive statement to the teknon (teknon) n.n.pl., “children” of God. He says we are (eimi) as 

a state of being children of God. It is because of our state of being, that is, being “in Christ” and 

indwelt by the Spirit of God that we are now spiritually lead by the Spirit of God, thus we are 

closely related to God. This might better be translated, “Beloved! We are right now children of 

God.”  

                     

 

We are not yet glorified (perfected) (3:2a) 
 

Kai ou[pw ejfanerwqh ti ejsomeqa.Kai ou[pw ejfanerwqh ti ejsomeqa.Kai ou[pw ejfanerwqh ti ejsomeqa.Kai ou[pw ejfanerwqh ti ejsomeqa.  (and it is not yet made manifest what we will be).  This 

phrase by the apostle reflects his excitement and joy as he pictures their bodily transformation 

upon meeting the Lord in the air (1 Thes. 4:15-18). They will be transformed by either the 

rapture or the resurrection. John means to encourage them with this fact. He means to make them 

think about their current position “in Christ,” which should move one to action as His imminent 

return and our glorification serves as our blessed hope. John is an old man, his body is wearing 

out, what a great anticipation this is for someone whose body is failing or the one experiencing 

persecution. The conjunction kai (kai) conj., “and,” continues the previous thought that since 

they are children of God, that is, they are transformed by the renewing of their heart, mind, and 

soul (Rom. 12:2), yet they have not yet been transformed bodily (1 Cor. 15:52-52), at least, not 

yet (oupw adv., not yet).   

Their final translation and transformation has not yet occurred or as John says, is not yet 

visible as the aorist passive of  fanerow (phaneroo) Aor. Pas. Ind. 3sg., “to make manifest” or 

“visible” speaks of a prophesied event that has not yet occurred but will take place since it is a 

prophesy from God and the passive says that believers are passive participants in the 

transformation. This is what faith is, is it not? The substance of things hoped for, the evidence of 

things not seen (Heb. 11:1). We have not seen it yet, but it will be visible some day, Christ will 

be visible again someday and we will see His glory in our transformed, glorified bodies.  

What we will be, speaks of the thing that will be made visible. The relative pronoun tiv 

(tis) pron., n.n.sg., “what” is the subject with the future verb eimi (eimi) Fut. Mid. Dep. Ind. 1pl., 

“to be,” “exist,” expresses the future state of being that we will enjoy in a state transformed 

forever; and the deponent functions as an active so it is to be translated as an active, but the sense 

is most likely still there, that is, we will be transformed and we ourselves will appear.                        

    

We will be bodily transformed at His appearing (3:2b) 
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oi[damen o&ti ejan fanerwqh/', o&moioi aujtw/' ejsomeqa, o&ti ojyomeqa aujton kaqwß ejstin.oi[damen o&ti ejan fanerwqh/', o&moioi aujtw/' ejsomeqa, o&ti ojyomeqa aujton kaqwß ejstin.oi[damen o&ti ejan fanerwqh/', o&moioi aujtw/' ejsomeqa, o&ti ojyomeqa aujton kaqwß ejstin.oi[damen o&ti ejan fanerwqh/', o&moioi aujtw/' ejsomeqa, o&ti ojyomeqa aujton kaqwß ejstin.   (but we 

have seen that when he appears we will be like him, because we see him even as he is).   The 

great mystery of the transformed body is hidden for a time. We cannot completely describe what 

the resurrected body will be like. We can only come to Scripture and describe what it says 

concerning the future body. The perfect tense of the verb  eidw (eido) Perf. Act. Ind. 1pl., “to 

see,” or “to know” means we have known about this resurrection body and the information is 

complete, in that Scripture makes it clear that we will be like Him (cf. John 20:20). The apostles 

all saw Jesus in His resurrected body and even touched it to make sure it was Him and not some 

ghost (cf. John 20:26-27). Jesus’ resurrected body seemed like His pre-resurrection body in 

every way except that He seems to be able to pass through walls. The verb “to see” is used not 

because they have seen His body themselves, but because they have been given the full picture, 

the full story of what will happen (cf. John 6:40, 44; 1 Cor. 15). 

 

 

We will see Him in His transformed body (3:2c) 
 

The facts of their knowledge is directed by the double conjunction with the conditional “but that 

if (de oti  ean), and in this case “but that when,” as the subjunctive fanerow (phaneroo) Aor. 

Pas. Subj. 3sg.,”to make manifest,” or “visible,” is a third class condition, so the better 

translation is “when he appears.“ This statement is a statement of fact that the Lord will appear 

again and that when He does appear, He will appear in the same body as when He left. Jesus’ 

body was not a spirit body, some kind of ghost, but it was a real bodily resurrection, where the 

body in transformed from an earthly body that is corruptible to a heavenly body that is 

incorruptible. Some of what that means is left unknown but, we will, in the future (eimi Fut. Mid. 

Dep. Ind. 1pl., “to be,” “exist”) be  omoiov (homoios) adj.n.m.pl., “like,” or “similar,” (the 

adjective comes from the root “homos” meaning “the same.”) to His body. Our bodies will 

likewise be transformed to be like His. The adjective modifies the pronoun  autov (autos) pers. 

pron. 3d.m.sg., “him” in order to make it clear that our bodily pattern is after His body at the 

time He returns, that is, His resurrected body. We will be glorified and we will see His glory.  

The second oti conjunction is normally translated “for” here. We will, in the future, 

physically see (oraw Fut. Mid. Dep. Ind. 1pl., “to see with the eyes,”) him. And what we see 

will be kaywv (kathos) adv., “just as” He is. We will be transformed so we will understand what 

the transformed body will be. We might say, we will see it as it is.  

Notice, the three groups addressed before: the little children, the fathers, and the young 

men, are now all addressed as just children of God. The babes in Christ as well as the mature will 

all be raised up on the last day. One’s maturity is not a condition for the resurrection. All 

believers will be saved, and all believers will be resurrected, none will be left behind:  

 

This is the will of Him who sent Me, that of all that He has given Me I lose 

nothing, but raise it up on the last day. For this is the will of My Father, that 

everyone who beholds the Son and believes in Him will have eternal life, and I 

Myself will raise him up on the last day. (John 6:39-40)                                                          

 

 

The expectation of His appearing has the result of keeping one pure (3:3) 
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 3:3.     kai pa'ß oJ e[cwn thn ejlpida tauthn ejp j  aujtw/' aJgnizei eJautovn, kaqwß ejkei'noß aJgnoß kai pa'ß oJ e[cwn thn ejlpida tauthn ejp j  aujtw/' aJgnizei eJautovn, kaqwß ejkei'noß aJgnoß kai pa'ß oJ e[cwn thn ejlpida tauthn ejp j  aujtw/' aJgnizei eJautovn, kaqwß ejkei'noß aJgnoß kai pa'ß oJ e[cwn thn ejlpida tauthn ejp j  aujtw/' aJgnizei eJautovn, kaqwß ejkei'noß aJgnoß 
ejstin.ejstin.ejstin.ejstin.   (And everyone that has this hope in Him purifies himself even as he is clean). The hope 

that Christians have is to see Jesus in our glorified bodies. This hope has an expectation to have a 

life in Christ. That is what eternal life is. It is a life that is characterized by purity. A life that 

involves being in the presence of Christ. The masculine pav (pas) adj.n.m.sg., “every” is usually 

translated by the old versions as “every man,” and the meaning of the masculine adjective refers 

to everyone who has been saved. In fact, the present participle of ecw (echo) Pres. Act. Part. 

n.m.sg., with def. art., “to have,” or “hold” means as a group, “those who have the hope,” in 

Christ seeks to keep himself pure. This is the whole idea of a saint. A saint is someone that is set 

apart for the service of God and as such, seeks to separate him or her self from things not 

consistent with God.  

Notice that “the hope” which is already made definite with the addition of the definite 

article, is further pointed out by the addition of the demonstrative pronoun “this hope.” The hope 

is uniquely identified as the believer’s hope. “This hope” further identifies the characteristic of 

“the hope” to include the visible appearance and presence with the Lord for ever in our glorified 

(whether resurrection or raptured, but both are transformed) bodies. What a statement this is! We 

have the elpiv (elpis) a.f.sg., with def. art., “the hope,” “the expectation for good or evil (but 

here positive and good)” and that hope rests in Him.  

The preposition epi (epi) prep., “upon,” or “on,” Him combines with the locative 

personal pronoun  autov (autos) pers. pron. 3d.m.sg.,  reflecting cause or reason, meaning “on 

the basis of Him,” to give the unique idea of reliance upon Him in this hope. For He alone will 

perform the action of the bodily transformation and appearance. The doctrine of hope has to do 

with the unseen and the future, based upon faith (1 Cor. 13:13; Heb. 11:1), trust (Ps. 33;20-21; 

Rom. 15:13), and expectation (Rom. 4:18-19; Tit. 1:2). Hope involves a future orientation, a 

desire, and a benefit.
2
 The ground upon which it is based is upon God (Ps. 42:5,11; 130:7), Christ 

(Rom. 15:12; 1 Cor. 15:19; Eph. 1:12; Phil. 2:19), and the word (Ps. 119:74; 130:5).  

And although hope involves a future event that finds it fulfillment in the millennium with 

everlasting righteousness and peace, it involves the transformation of the body in either the 

resurrection or the rapture, but it also possesses a present aspect as is found here and in Titus 

3:11-15. This hope causes the believer to praise God in anticipation of His appearing to rescue us 

from His coming wrath upon the earth, but also the expectation of His imminent return causes 

one to live a pure life, thus stabilizing the believer. This worldview has been called the “two-

world view” meaning, living for Jesus Christ in this sinful world because there is a clear focus on 

the righteous world to come.
3
    

 

Biblical Hope: Jesus Christ our hope - “an expectation for good.” 

Who/what is our Hope in: Verse: 

     In God Ps. 42:5, 11; 

Ps. 130:7; 1 

Tim. 6:17; Ps. 

52:9 

                                                
2 Louw & Nida, Greek-English Lexicon of the New Testament (New York:United Bible Societies, 1989), p. 296 
3 Mal Couch & Paul Benware, Perhaps Today: Christ Could Come Again Today (Clifton:Scofield Ministries, 2011), 

p. 5  
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     In Jesus Christ Rom. 15:12;    

1 Cor. 15:19; 

Eph. 1:12; Phil. 

2:19; 1 Tim. 

1:1 

     In the word Ps. 119:74; 

130:5 

What the believer hopes for: 

     God’s righteousness Gal. 5:5 

     God’s glory Rom. 5:2;        

2 Cor. 3:11-12 

     Salvation Rom. 8:24-25; 

1 Thes. 5:8 

     Christ’s appearing Titus 2:13 

     Resurrection Act. 2:26; 

23:6; 26:7; 

Rom. 8:20-21; 

1 Pet. 1:3 

Benefits of hope: 

    Causes us to praise and rejoice Him Ps. 71:14; 

Rom. 5:2; 

12:12 

    Inspires us to a life of purity 1 John 3:3 

    Inspires us to persevere 1 Thess. 1:3 

    Stabilizes us Heb. 6:18-19 

 

 

The controlling verb of this phrase is the present tense of agnizw (hagnizo) Pres. Act. 

Ind. 3sg., “to purify” and denotes ceremonial purification (he did it not use katharizo “to 

cleanse” in a general sense), which is combined with the reflexive eautou (heautou) reflex. pron. 

2a.m.sg., “himself,” and  hence, has a continuous aspect of purification.  

In the Old Testament the pilgrim that attends the feast in Jerusalem will spend the proper 

time to purifying himself before entering the feast. This period of purification served to prepare 

the worshipper for his presence in Jerusalem among the crowd and priest. Everyone present 

should be purified or the whole crowd is unclean. Christ’s death, burial and resurrection served 

as the cleansing agent and believers are clean because of Him, but since we live in this unclean, 

sinful world, we continuously purify ourselves by performing His will through word and deed. 

Our deeds serve as free-will offerings reaching into heaven pleasing God. In the Old Testament, 

ritual uncleanness meant being excluded from normal participation in religious acts. For 

example, a person could become unclean due personal sin or from just being in the fallen world, 

for example touching a corpse (Lev. 5:2), but this is not an immoral or sinful act. The offerings 

were the means for removing such uncleanness. Likewise, walking around today in the defiled 

world with both personal acts of sin and acts not sinful in themselves, but defiles a person just 

the same. For personal sins, God provides a way to get right with Him by coming before Him 

confessing our sin and turning from that sin to a way consistent with holy living.  Keeping one 
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pure means the Christian actively performs the commands of God. Living in a sinful world 

requires one to abide in Christ, and abiding in Christ means obeying His word.      

The follower of Christ should keep himself pure because Christ is pure. This statement is 

an ethical statement, even though the statement “he purifies himself” is a statement of fact and 

not a command. What the statement of fact states, man must himself seek to do and it is this 

desire to live as Christ that involves the will of man. The purity statement is related to the 

holiness of Christ by the adverb kaywv (kathos) adv., “even as,” “just as” or when used with the 

demonstrative and state of being verb meaning, “seeing that,” or “agreeably to the fact that” he is 

holy. The far demonstrative pronoun  ekeinov (ekeinos) pron., n.m.sg., “that” modifies the 

adjective agnov (hagnos) adj.n.m.sg., “pure,” or “clean” and means that He possesses a far or 

distant purity, whereas our purity can never reach His purity. That is, we can never attain a 

sinless state here in our current estate. Those who profess perfectionism in this life refuse to 

accept what John is teaching here. The Greek is precise, mathematical in its usage and it is clear 

that Jesus’ purity is different from our purity, and in fact our purity is far from His purity. He is 

in a state of purity as eimi is used, whereas we are to continue cleaning ourselves. And how do 

we clean ourselves? John tells us next.                                 
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Detailed Analysis 
 

3:1 – idete potaphn agaphn dedwken hmin o pathr  (See what manner of love the father 

had granted to us) : oraw (horao) Aor. Act. Impv. 2pl., to see with the eyes: See!; potapov 

(potapos) adj.a.f.sg., what manner of; agaph (agape) a.f.sg., love, brotherly love, affection, good 

will; didwmi (didomi) Perf. Act. Ind. 3sg., to give, grant, put: he/she/it had been granted; egw 

(ego) pers. pron. 1d.pl., to/in/by us; pathr (pater) n.m.sg., with def. art., father.                  

 

 ina tekna yeou klhywmen dia touto o kosmov ou ginwskei hmav oti ouk egnw auton 

(in order that we might be called children of God. Through this, the world does not know us 

because it knew him not) : ina (hina) conj., that, in order that; teknon (teknon) a.n.pl., children; 

yeov (theos) g.m.sg., god, God; kalew (kaleo) Aor. Pas. Subj. 1pl., to call, name: we might be 

called; dia (dia) prep., through, by; outov (houtos) dem. pron. a.n.sg., this; kosmov (kosmos) 

n.m.sg., with def. art., world; ou (ou) part., not; ginwskw (ginosko) Pres. Act. Ind. 3sg., to 

know: he/she/it knows; egw (ego) pers. pron. 1a.pl., I, me; oti (hoti) conj., that, because, since; 

ou (ou) part., not; ginwskw (ginosko) 2 Aor. Act. Ind. 3sg., to know: he/she/it knew; autov 

(autos) pers. pron. 3a.m.sg., him.                             

 

 

3:2 – agaphtoi nun tekna yeou esmen (Beloved, now we are children of God) : agaphtov 

(agapetos) adj.v.m.pl., beloved; nun (vun) adv., now, at this time; teknon (teknon) n.n.pl., 

children, offspring; yeov (theos) g.m.sg., god, God; eimi (eimi) Pres. Ind. 1pl., to be, exist: we 

are.                      

 

kai oupw efanerwyh ti esomeya oidamen (and it is not yet made manifest what we will be) : 

kai (kai) conj., and, also, even, indeed; oupw (oupo) adv., not yet; fanerow (phaneroo) Aor. 

Pas. Ind. 3sg., to make manifest or visible: he/she/it was made manifest; tiv (tis) pron., n.n.sg., 

who, which, what; eimi (eimi) Fut. Mid. Dep. Ind. 1pl., to be, exist: we are.                       

    

oidamen de oti ean fanerwyh omoioi autw esomeya oti oqomeya auton kaywv estin 
(but we have seen that when he appears we will be like him, because we see him even as he is) :  

eidw (eido) Perf. Act. Ind. 1pl., to see, know: we have seen; de (de) conj., but, and; oti (hoti) 

conj., that, because, since; ean (ean) conj., if, in case; fanerow (phaneroo) Aor. Pas. Subj. 3sg., 

to make manifest, visible, known: he might be made known (this is a third class condition so the 

better translation is “when he appears“); omoiov (homoios) adj.n.m.pl., like, similar; autov 

(autos) pers. pron. 3d.m.sg., him; eimi (eimi) Fut. Mid. ?Ind. 1pl., to be, exist: we are; oti (hoti) 

conj., that, because, since; oraw (horao) Fut. Mid. Dep. Ind. 1pl., to see with the eyes: we see; 

autov (autos) pers. pron. 3a.m.sg., him; kaywv (kathos) adv., as, according as, even as; eimi 
(eimi) Pres. Ind.? 3sg., to be, exist: he/she/it is.                                                        

 

 

 3:3 – kai pav o ecwn thn elpida tauthn ep autw agnizei eauton kaywv ekeinov agnov 
estin (and everyone who has this hope upon him purifies himself even as he is clean) : kai (kai) 
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conj., and, even, also, indeed; pav (pas) adj.n.m.sg., all, every; ecw (echo) Pres. Act. Part. 

n.m.sg., with def. art., to have, hold: those who have; elpiv (elpos) a.f.sg., with def. art., hope, 

expectation for good or evil; outov (houtos) dem. pron. a.f.sg., this; epi (epi) prep., upon, on, 

over; autov (autos) pers. pron. 3d.m.sg., him; agnizw (hagnizo) Pres. Act. Ind. 3sg., purify: 

he/she/it is purify; eautou (heautou) reflex. pron. 2a.m.sg., himself; kaywv (kathos) adv., even 

as; ekeinov (ekeinos) pron., n.m.sg., those; agnov (hagnos) adj.n.m.sg., pure, clean; eimi (eimi) 

Pres. Ind. 3sg., to be, exist: he/she/it is.                               

 

 

 

 

 

 


